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and the cost of bride-price (qalyng) has risen signifi cantly since the new millennium. But if these changes have meant, as one elderly woman put it in 2005, that "people now say prayers to [Vladimir] Putin padysha [Tsar Putin] for creating the conditions for life [nan tapshyga shart kyldy]," they have also exposed just how conditional such labor is, and at what personal and social cost.
As in other global sites of transnational migration, decisions to send sons (and now, increasingly, daughters-in-law) to metropolitan Russia are made in the context of complex assessments about the relative costs of having family members leave or stay behind: decisions in which the opinion of the person migrating is not necessarily decisive. 3 Such debates are freighted with economic and moral uncertainty: Will the family member who has departed be able to fi nd work? Will she be able to secure a legal registration document? Will children who remain behind in the village become reserved from lack of social contact or excessively "free-willed" (erke) from the absence of parental discipline? Will a family member who has migrated earn enough for it to be considered a "successful" trip, but not so much that it might arouse envy and the spreading of hurtful gossip (ushaktar)? And will the person departing be able to avoid the ultimate risk of work that is typically unregulated and undocumented: a fi ve-year deportation and the indignity of a night in detention?
These questions have been given new urgency by a global fi nancial crisis that has stalled the oil-fueled construction boom of the Putin years. For while "the crisis" (krizis) has intensifi ed the risks of sudden dismissal by employers and subcontractors unable or unwilling to pay salaries, it has not yet oriented domestic livelihood strategies in southern Kyrgyzstan away from seasonal labor in Russia (nor, from the villages discussed here, has it yet directed migration aspirations toward other possible global destinations). 4 Indeed, if anything, it has simply raised the stakes of fi nding and keeping work, at whatever personal cost. 5 qualifi er "money. On the impact of economic crisis on social networks in Kyrgyzstan during the 1990s, see Kathleen Kuehnast and Nora Dudwick, 4. During my period of research, Russia was the exclusive destination for migrants from Ak-Tatyr and its neighbors, though Kazakhstan is an increasingly popular destination in other parts of Kyrgyzstan. In 2011, Jengish, one of my key informants, traveled to Dubai in the hope of obtaining work with a tourist visa. To my knowledge he was the fi rst person from his village to do so. He returned after one month, however, departing soon thereafter for Moscow.
5. Interviews in 2008 and 2010 in Ak-Tatyr and neighboring Ak-Sai support the fi ndings of offi cial migration statistics from Kyrgyzstan, which indicate that the fi nancial crisis did not lead to a signifi cant reduction in the numbers of people leaving Kyrgyzstan in search of work in Russia. It did, however, have a dramatic impact on the rate of return
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This article explores these dilemmas and what they reveal about the domestication of new regimes of labor and new sources of wealth in rural Kyrgyzstan. Drawing on nineteen months' research in the Batken region between 2004 and 2010, I situate migration decisions within the context of domestic economies and public debate about the proper conduct of ritual obligations. In so doing, I question the tendency of recent literature on post-Soviet labor migration to explore motivations for migration in terms of rational individual responses to economic necessity. My critique is twofold. I draw attention, fi rst, to the political economy of migrant labor: the way that specifi c structural conditions have served to undermine other sources of livelihood, including the role of new border controls in hindering local opportunities for trade. Macrolevel analyses of migrant "fl ows," important as these have been for understanding the potential of remittances to act as a tool of development, have tended to ignore the social embededness of economic decisions. The tendency to characterize Russia as "absorbing the surplus (especially male) labor from the Caucasus and Central Asian states," as one analyst recently argued, elides the fact that there are historical and political reasons why labor in these areas is in "surplus," just as there are political reasons why Central Asian labor in Russia is overwhelmingly unregulated, uncontracted, and therefore cheap. 6 Second, I argue that while economic considerations are crucial for understanding the dynamics of labor migration from Central Asia, economic rationality alone does not exhaust the meanings of migration for either those who leave or those who stay behind. Remittances are being used to sustain a rich and elaborate ritual economy, which in turn is fostering new iterations of an enduring debate about the appropriate expenditure for marriages, circumcision ceremonies, and other life-cycle celebrations (toilar). While patterns of economic activity in southern Kyrgyzstan have altered dramatically in recent years, new forms of engagement in distant labor markets are also being used to sustain patterns of ritual gifting and expressions of ethnic and religious identity that are imagined and articulated precisely as demonstrations of social continuity. This has implications for understanding the diversity of ways in which new economic rationalities are appropriated and for developing a more nuanced account of the economic subject of postsocialist change, a theme that I elaborate below.
Domesticating Departure
The empirical material for this analysis consists of ethnographic interviews that I conducted with returned migrants and with the siblings, spouses, migration, as those already in Russia decided to stay put in the hope of keeping or fi nding work, rather than returning home for the winter months. , which takes its name from the largest of them, Ak-Tatyr. Connected through kinship and often spoken of as constituting a single social space, these villages today share a similar economic profi le, with remittances the single largest source of domestic incomes. A total of 225 households were included in the survey, selected through a random sample of all village households. 7 Although it in no way should be read as "representative" of migration from Kyrgyzstan as a whole-patterns of departure even between villages within a single district are distinct and localized-the survey nonetheless allows an insight into household migration strategies that are invisible within aggregate statistics on migrant "fl ows." The period I explore here is important for understanding the transformation of labor migration abroad from exceptional to routine in rural Batken. By the mid-2000s, an oil-fueled construction boom had transformed Russia into the second net migrant-receiving country after the United States and made several post-Soviet economies among the most remittance-dependent in the world. 8 Rural Batken, reeling from the impact of land privatization and new border controls, was no exception to this broader dynamic. By the mid-2000s a "season" of labor in Russiatypically between nine months and three years-was becoming a key source of domestic livelihood. It was also coming to represent a process of social "coming of age" for a signifi cant proportion of young men, one that was often compared with service in the Soviet army for an older generation of males.
Such pressures were often attributed to the growing costs of marriage: friends and acquaintances would chart out the local increase in brideprice and lament that the Kyrgyz som had "lost its strength" (küchü jok bolup ketti) when it came to meeting this critical domestic expenditure. As 7. "Household," for the purpose of this research, refers to all those who live together bir qazan ("one cooking-pot")-that is, as a single economic unit, living around the same garden plot, sharing resources, and eating together. The average household size in the villages surveyed was 6.2 people (3.2 adults and 3.0 children); thus, the survey covered a total of 1,395 people-or just over a quarter of the total population of the four villages.
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Slavic Review in other parts of Central Asia, a season's work in town was also increasingly the index of a more general ability to provide for one's extended family and a marker as such of mature manhood. 9 Photos sent back by young men to parents and wives emphasized the physical demands of labor and the technical mastery of new equipment. Money sent back to help fund another family member's education or physical repairs to a parent's home would serve as public markers of proxy presence and fi lial duty: a way of maintaining a social place in the village in the face of protracted physical absence.
Such dynamics point to the need for an expanded analysis of Central Asian labor migration: one that recognizes its embeddedness within local structures of value. It also prompts new questions about the investment of remittances and the social and symbolic import of ritual expenditure. Academic and policy-oriented studies of Central Asian labor migration have tended to focus on macroeconomic dynamics and the potential for remittances to act as drivers of development. 10 Such empirical concerns are often coupled with exasperation at the seemingly "irrational" expenditure on life-cycle ceremonies that can accompany a migrant's return. A recent policy analysis, for instance, outlines the "moral hazards" that a remittance economy presents to governments and families alike. Governments "escape from the pressures for urgently needed structural reforms," while "most remittance-taking families experience moral hazard problems [sic], some entirely forgo productive activities, and tend to live lucrative and lazy lives." 11 Such concerns have prompted appeals by political and religious leaders in Central Asia for people to curtail their ritual expenditure, a contemporary instance of concern with "irrational" expenditure that has a long history in the region. 12 15 The current crisis, the message seemed to be, is the fault, not of structural conditions, but of everyday profl igacy, a fact that "is not just the concern of the president":
It is evident that it is time to radically change [lit. "cut"] our habitual perspective: we need to learn how to invest those resources that we currently spend on innumerable ritual gifts and meals on the education of our children and on the health and development of our families. And of course, we all should know that that considerable money that we currently waste on a mass of cheap and unnecessary clothes that we present to each other on such occasions is all an investment of money in the economy of another country! What is stopping us from changing this incorrect tradition, respected delegates? What do you say? 16 "true" Islam; for Soviet rulers, such expenditure was criticized as contrary to the modest consumption expected of socialists. 
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Bakiev's rhetorical phrasing here implied that "cutting" ritual expenditure is a simple matter of will-or perhaps of presidential decree. As my informants often pointed out, however, cutting expenditures, or the relations they signal, is never quite so simple. And this is perhaps especially so in the context of protracted absence, when the conduct of rituals and the exchange of gifts becomes a crucial means for affi rming social presence. By situating migration decisions within complex family debates over proper accumulation, expenditure, and the observance of collective social obligations (salt), I seek to offer a less normative reading of the motivations for migration and the tendency for remitted money to be invested in the ritual economy. The decision to send one or more family member to Russia in search of work is indeed often driven by economic necessity. But we cannot explain the shifting dynamics of migration within any given household or village, still less the social navigation of its impacts, without also locating a departure "for town" fi rmly within the realm of social obligations and ethical debate: that is, within broader concerns about the proper accumulation and distribution of wealth; about the production and maintenance of respectful relations, and about the meanings and consequences of family absence.
Migration, Neoliberalism, Subjectivity
Such concerns point, in turn, to the second aim. This is an intervention into a broader debate about how we might do descriptive and theoretical justice to the transformation of subjectivities and social practices that has accompanied incorporation as gastarbaitery (guest workers) into some of the most competitive and deregulated sectors of the Russian labor market. 17 Beth Mitchneck and John Pickles, in a recent programmatic paper, ask what it means for subjects and collectivities "when a world turns, when the very fabric of institutions, practices and the norms that sustains them shifts from one register to another?" 18 That shift, for rural Kyrgyz farmers and pastoralists incorporated at the sharp end of Russia's oil-fueled construction boom, has been acute. Uncontracted and precarious, the informal labor on commercial and individual building sites on which livelihoods in villages like Ak-Tatyr have come to depend is at the sharp edge of contemporary Russian capitalism. This is a labor regime dominated by "black work" (chernaia rabota in Russian; kara jumush in Kyrgyz): a term that gestures at once to its physical demands, its low social standing, and its ambiguous relationship to the formal economy. It is a labor regime, moreover, that is assertively "neoliberal," both in its formal characteristics-dependent upon the unfettered operation of markets, lack of wage protection, and the free movement 
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of labor power-and in its promotion of a particular rationality of governance in which productivity depends upon worker self-fashioning into calculative, refl exive, and "responsibilized" subjects.
19
Such characteristics demand that we bring post-Soviet labor migration into broader conversation with analyses of human movement elsewhere: to develop, as Leyla Keough has argued in her insightful analysis of gendered migration from Moldova to Turkey, a "common global analytic" that enables us to see how "new moral economies" in sending communities "are affected by and coincide with global neoliberal processes and structures of oppression." 20 And yet, developing a "common global analytic" is only half of the task. As scholars of postcollective livelihoods have shown in diverse settings, projects of neoliberal restructuring are rarely smooth or complete; nor do they occur in a vacuum, transforming passive subjects into monochrome neoliberal selves. 21 Recognizing the role of neoliberal restructuring in shaping new patterns of movement, new concepts of work, and new articulations of "local" and "foreign" labor does not in itself tell us about how such logics play out in particular settings, or how they intersect with (and potentially either appropriate or are undermined by) quite different economic rationalities, structures of value, or concepts of the person. As Lisa Hoffman, Monica DeHart, and Stephen J. Collier have noted in an insightful recent critique, the generally implicit understanding of neoliberalism in much social scientifi c literature has tended to overshadow anything resembling a sociology of neoliberalism, attuned to the variety of ways in which political rationalities and technologies of calculative choice are applied and practically enacted in different settings. 22 The analytic challenge, I suggest, is to couple a "global analytic"
19. My characterization of neoliberalism here draws upon the work of Andrew Barry, Thomas Osborne, and Nikolas Rose, who stress that neoliberalism designates more than a simple process of "rolling back the state." They describe it as a distinctive rationality of governance, which aims to "produce a degree of 'autonomization' of entities of government from the state" resulting in an "autonomization of society." Neoliberal interventions are exercises in governance but also of self-governance, by creating "chains of enrolment, 'responsibilization' and 'empowerment' to sectors and agencies distant from the centre, yet tied to it through a complex of alignments and translations." See Andrew Barry, Thomas Osborne, and Nikolas Rose, eds., 21. I borrow the term postcollective from Beth Mitchneck and John Pickles, who use it as a way of avoiding the overworked binaries of planned versus market, socialist versus postsocialist, or collective versus individualistic economy. They defi ne postcollective economies as those that "share-to some extent-the experience of de-collectivization and political and economic liberalization, even as they may remain socialist and/or collective, as they reform, or as they (re)build socialist and collective institutions. I extend this critique here by pointing to the ability of returned labor migrants to move between different (and seemingly contradictory) economic rationalities at different times and in different relational confi gurations. My respondents often commented on the way in which logics of reward and punishment transformed their behavior, dress, attitude to time, comportment, language, and habitus in metropolitan Russia. At the same time, however, widespread out-migration has also served to reinforce domestic hierarchies and reinvigorate practices of gifting that are identifi ed by participants as both paradigmatically traditional and as expressly opposed to an instrumental logic of calculation. Indeed, in the realm of ritual economy that I focus on here, the emergence of new extremes of wealth and the pervasiveness of protracted absence "in town" has, if anything, increased the importance of sustaining salt-those domains of customary obligations of participation, reciprocity, and deference that organize social relations and sustain membership-in-absentia. 24 Migration, in other words, may be qualitatively "new," but it is often spoken of by migrants and their families as precisely that which, in the current crisis, enables the continuation of an authentically Kyrgyz hospitality.
Going to Town: The Scale and Scope of Labor Migration from Ak-Tatyr
Ak-Tatyr and its neighbors are located along a thin fertile strip of land on either side of the Isfara River, at the southern edge of Central Asia's Ferghana basin. Kyrgyz and Tajik populations have long derived a living from this river valley and the pastures that rise on either side. It is a landscape that is today crossed by an international border between Kyrgyzstan and Tajikistan: a border still awaiting defi nitive delimitation and a source of considerable local contention as pastures, canals, roads, bridges, and irrigation water have been transformed from shared resources into national property. 25 The Isfara Valley is one of the most densely populated regions of Central Asia, has little industry, and is characterized by a severe shortage of irrigated land. In the summer of 2008, most homes in Ak-Tatyr received water for their domestic garden plots for just half an hour each fortnight, and many families had abandoned sowing the land that they had been allocated during privatization (ülüsh) because of its distance from 23 .6 percent of the adults of working age included in the household survey responded that they had no paid employment locally at all at the time of research; 7.3 percent had ad hoc or temporary work, and 17.9 percent had full-time work, primarily in the school, the village administration, or as taxi drivers between Ak-Tatyr and the regional center, Batken, 50 kilometers away. At the time of the survey ( July 2005), 14.6 percent of all adults from Ak-Tatyr were in Russia, and 58.7 percent of all households had sent at least one family member to Russia in the previous fi ve years in search of work.
To understand the recent shift toward labor migration as a source of livelihood within this context of economic shortage, we must attend to questions of political economy. In the years "before Russia" (rossiiaga cheiin) as the 1990s are now spoken of, apricots and rice constituted the main source of cash, and apricot blossoms continue to coat this otherwise inhospitable "stony land" (tashtak jer) every March. The cultivation of rice and apricots on the state farms and domestic plots meant that this area of southern Kyrgyzstan had been a site of considerable seasonal travel to Russia as early as the 1970s, particularly to the kolkhoz markets of Nizhnii Novgorod. Schoolteachers used to make the journey during their summer holidays, and the income they derived provided a signifi cant boost to sovkhoz earnings. Indeed, the town is still referred to affectionately by its Soviet name, Gorkii, by many in Ak-Tatyr today, including many people who have never traveled there themselves. 26 Seasonal trade with Nizhnii Novgorod outlasted the Soviet collapse. The economic devastation of the early 1990s, however, combined with increasing obstacles to local cross-border trade, have made harvesting and selling apricots increasingly diffi cult. Apricots are a notoriously unpredictable crop: a sudden frost in early spring when the tree is in blossom can make the difference between an abundant season and none at all. And although in the 1990s it was suffi ciently profi table to trade apricots in Russia one lorry-load at a time, customs dues and a road police in Kazakhstan with a voracious appetite for "fi nes" mean that now only the wealthiest of farmers have the capital to be able to sell their crop anywhere beyond the nearby border markets. As a rule, it is traders from neighboring villages of Tajikistan, with access to the rail network just across the border and suffi cient capital to send a train-load of the crop at a time who are able to profi t from today's competitive trade in dried fruit. 27 Survey data reveal this shift away from market trade toward (primar- 27. Sending apricots by train is more lucrative than by lorry in part because of the greater volume that can be transported, but also because it is easier to conceal the difference between real and declared volume when passing through customs points at borders. table 1 ). Whereas the majority of those respondents who had fi rst traveled to Russia prior to 1991 were still involved, directly or indirectly, in trade (often, now, in wholesale or transportation), the vast majority of younger respondents were engaged in construction, a fi nding consistent with surveys of labor migrants in other parts of Batken. 28 The move from trade to construction work was just one of several shifts widely noted in conversation and interviews. The increase in the proportion of recent school-leavers and school-aged children was also frequently commented upon, as was the move toward unskilled work as proportionately more of those leaving lacked professional trades and departed with little or no knowledge of Russian. 29. In rural parts of Batken, most school-leavers today understand some Russian but have diffi culty sustaining a conversation in the language. There is a marked generational (and gender) difference in this respect, with many middle-aged men acquiring fl uency in Russian during military service in the Soviet army. On Russian becoming a "foreign language" in the Batken region, see Madeleine Reeves, "Schooling in Ak-Tatyr: A Shifting Since the mid-2000s there has been a gradual shift away from the migration of single, typically unmarried men, toward so-called family migration (üi-bölölük migratsiia), in which husband and wife travel together, occasionally accompanied by children and sometimes by the children's grandparents to provide practical and material support. Although the proportion of women migrating from Ak-Tatyr has increased in recent years, migration is still predominantly a male affair. In the 2005 survey, just 14.8 percent of all the individual recorded journeys over the previous fi ve years had been made by women, most of whom were married. By 2008, there were isolated instances of single, unmarried women departing for work, often sharing accommodation with older female relatives, cleaning schools and offi ces. This particular development was fraught with domestic anxiety, however, as parents weighed the potential benefi ts of an unmarried daughter's income against the concern that if she became "too urban" (shaardyk bolup kalsa) she would be unlikely to be sought out in marriage upon return to the village.
The scale and scope of this recent migration from Ak-Tatyr often invited comparison among village elders with the wartime departure of men "to the front." It also invited frequent and angry commentary on the scale of economic dislocation that had turned precarious work in Russia into seemingly the sole viable source of livelihood. "Do you think I would leave my [3-year-old] son here if I had the choice?" one young father asked rhetorically in response to a question about his work on a Turkish building site, before slipping into a commentary about the offi cials (kattalar, lit. "big ones") who had dismantled Kyrgyzstan's own hopes of urban regeneration. And indeed, evidence for the broadly economic determinants of migration from the village is not hard to fi nd. Asked to indicate up to three reasons from a pregiven list why they or members of their household had left for Russia in search of work, an absolute majority of migrant families surveyed indicated primarily "economic" motivations-with the lack of work locally and the need to cover everyday living costs ranking near the top of the list (table 2). The broadly economic determinants of migration are also refl ected in responses to questions concerning the contribution that remittances make to domestic budgets. 30 According to the 2005 survey, labor migrants who had returned to Ak-Tatyr during the previous year received an average monthly pay of 8,018 Russian rubles ($285.66) and over the course of a year were able either to send or bring home an average of 37,195 rubles (equivalent to . 31 The sums of money both remitted and brought back in person varied widely (from nothing, in several cases where the migrant had been cheated and/or deported before the completion of a job, to 110,000 rubles [$3,919] over the course of a year by one successful brigade leader). 32 More striking still is the place that remittances held in domestic budgets of migrant households. A signifi cant minority of respondents identifi ed remittances as a supplement to other sources of income, typically from land, livestock, and the sale of dried fruit, but an absolute majority of respondents indicated that remittances played a central role in the family budget, with a quarter describing the remitted cash as their sole source of household income (table 3) . It is unsurprising in this context that among non-migrating households, over a third of those surveyed indicated that they would willingly send one or other household member to Russia in search of work if only they had the resources to do so. 33 Traveling to Russia from southern Kyrgyzstan involves considerable outlays on transport to Bishkek and beyond 31. This fi gure is the mean of all of the responses for migrant households; the median and mode are signifi cantly lower. The mean is skewed by the fact that a small number of people were able to remit large sums of money. Approximately one-third of all respondents were able to send and bring back less than 20,000 rubles ($713).
32. Although a majority of respondents indicated that the migrant(s) in their household had been able to send money home in their absence (71.2 percent who were able, versus 28.8 percent who were not), banks and money-transfer fi rms such as Western Union were, in 2004 -5, still regarded with some degree of suspicion, and "private," informal transfers of money through friends and acquaintances tended to be more common. This has changed signifi cantly in subsequent years, with multiple banks opening in Batken.
33. In Ak-Tatyr, a signifi cant minority of nonmigrant households were also unable to send family members to Russia because of an absence of appropriate travel documents. It is characteristic of border regions of southern Kyrgyzstan that many village residents (particularly women) are not in possession of valid Kyrgyzstani passports: this is particularly true of those women who moved or married into the village from Tajikistan during the 1990s and who are now unable to deregister from Tajikistani citizenship. "Kyrgyz Republic: Powerful Neighbours Imperil Protection and Create Statelessness," Refugees International Bulletin, 20 December 2007, at www.refugeesinternational.org/sites/default/fi les/kyrgyzstan 122007.pdf (last accessed 1 December 2011). 
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(around $200 in 2005), as well as expenses associated with obtaining winter work clothes, securing a temporary residence registration, and meeting the signifi cant costs of living in urban Russia. Moreover, labor in Russia is itself fraught with risks-of nonpayment or underpayment for work undertaken; of being dismissed arbitrarily before completion of a job (a risk referred to colloquially as being "thrown" [kidalaga tüsh boluptur]), or being deported for having a "fake" (falЈshivye) or expired registration document. The possibility of traveling abroad in search of work thus demands a certain degree of fi nancial security and, as in other sites of signifi cant rural out-migration, the very poorest tend not to leave the village. 34
Beyond Migrant "Flows": Locating Migration Decisions within Domestic Economies
Migration from Ak-Tatyr is, then, in the broadest sense, economically driven. This is hardly a surprising fi nding, and it is one which, implicitly or explicitly, animates much of the policy-oriented literature on migration management and remittance investment in Central Asia. 35 But such an assertion is only the beginning of an explanation, not its end point. Migration has "become a fashion" (moda bolup kaldy), as one Ak-Tatyr schoolteacher put it in the autumn of 2004, commenting on the destination of recent school-leavers, for reasons that exceed economic necessity alone. Indeed, in interviews with returned migrants it is clear that migration itself is changing the nature of what constitutes economic "need," just as it is transforming conceptions of appropriate expenditures on bride-price, wedding parties, circumcision feasts (sünnöt toilar), and other life-cycle ceremonies that structure social and ritual life. 
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In unpacking "economic necessity," therefore, we need to locate domestic calculations within local structures of value and to ask how these are being affected by recent processes of change. Survey and interview responses suggest that three particular factors-the emergence of sharp economic differentials between earning potential at home and abroad; the role of social networks in making work available; and the perceived "infl ation" in ritual expenses-are increasingly turning a period of migration abroad into part of a young Batken person's "coming of age." I consider each of these in turn.
Emergent Differentials: The Costs of Staying Behind
As my informants were well aware, differentials in earning power within the former Soviet space have grown exponentially in recent years. By the time of my research, the impact of migrant remittances upon local patterns of consumption was too stark not to be infl uencing domestic calculations, even among those who had determined "never to leave Batken." In the summer of 2005, a mathematics teacher from Ak-Tatyr school in the highest category, with 25 years' teaching experience and a double teaching load would still be earning 5-6 times less than he would as an unskilled laborer on a Moscow building site. 36 This disparity was having devastating consequences for local schools, as it was widely acknowledged to be the educated, "confi dent" young men with decent Russian-language skills who were likely to fare best in urban Russia. It was also leading young people to question the benefi ts of a university education-historically a highly prized route for forging a life outside the village. 37 For many current and aspiring students, the presence of a group of young recent school-leavers sporting the clothes, accessories, haircuts, and mobile telephones bought with productive "green money" earned in Russia was felt to be reversing the proper, normative relationship between study and earning potential. In the summer of 2005, as we took the bus together from Batken to his home in Ak-Sai, a few miles beyond Ak-Tatyr, Jengish, then a student in his third year of university in Batken, joked about his predicament as one of only a handful of schoolmates who had decided to persevere with his studies instead of leaving for Moscow: "What does the student who used to get 'twos' [i. more than a hint of pride that he was, despite his precarious fi nancial predicament, still the student who got excellent grades. A year later, however, the differential with his school friends who had returned with money to build homes and hold weddings had become, as he put it, a source of "embarrassment" (uiat), and Jengish, too, left for Moscow, temporarily abandoning his studies. In the summer of 2006, when I traveled from Bishkek to Moscow by train, I experienced his bittersweet life "in town" fi rsthand: Jengish met me at the KazanЈ station, on his way to a 12-hour shift cleaning and stacking supermarket trolleys. As we rode the Moscow metro together, trading news about friends in Batken, Jengish's comments swung between the exhilaration and despair that he felt by turns in Moscow. He was managing to save money and was navigating his way in Russiana language that he had previously understood but barely spoken. But walking the streets near his home, he always felt like a "rabbit in a car's headlights" running to stay unchecked by the Moscow militia, unsure which way to leap. "Even if you don't get physically exhausted in Moscow, you will be morally exhausted [moralЈno charchasyng]. Guaranteed."
Social Networks and the "Snowball Effect"
Jengish's case provides a striking illustration of the broader issues at stake in exploring the economics of migration from southern Kyrgyzstan. His departure for Russia was, in the most general sense, economically motivated. After the collapse of collectivized agriculture, his family derived a precarious existence from their 6 sotok (0.06 hectare) domestic plot and the small income they gained from leasing their 12 sotok of agricultural land to wealthier relatives. 38 Jengish himself had worked in Batken's small commercial radio station to support the costs of attending university, but his earnings there represented just a small proportion of his annual fees. Above all, he wanted to help his older brother meet the considerable costs of holding a wedding feast after marrying in 2004.
There was, then, a material motivation for Jengish's eventual departure for Russia a year later: his family was relatively poor, and Russia offered far greater opportunities for well-paid work than Batken or even Bishkek. But material need alone gives us little insight into when and why Jengish decided to postpone his university studies; or how, within the space of just four years, the individual, seasonal, departure of a "pioneer" older brother had given way to the much longer-term migration of seven family members across three generations. For this we need to situate migration within local structures of value. Jengish chose this city as his destination because his older brother, and later, his sister-in-law, were already there and could help him secure work. He traveled together with his mother, his sister, and his sister's husband. And he could afford to live 38. Jengish's family had, like most in their village, been allocated two kinds of agricultural land: irrigated (suuluu) and dry (kairak). On the former they had previously grown rice; on the latter, wheat. The relatives who leased the land would pay Jengish's family back in rice (half of their harvest). By 2010, these relatives had also ceased cultivating rice, however, departing instead for Russia. Seven of Jengish's relatives lived together, along with another extended family, in a two-room fl at in the far south of the city; his 50-year old mother played a crucial role in cooking, childcare, and "maintaining harmony," as Jengish put it, among the apartment's multiple tenants. Jengish's decision to leave, then, needs to be understood in the context of the broader domestic economy, one in which the number and age of siblings, as well as their respective position within a sibling hierarchy, play a crucial role. At a certain point, as for many other households involved in labor-intensive small-scale farming, the costs of remaining to tend the family fi elds were outweighed by the opportunities presented by having several family members working and living together "in town."
Such patterns of migration "snowballing" are refl ected in the household survey data from Ak-Tatyr. A signifi cant majority (72 percent) of those who had worked in Russia depended on siblings, friends and/or fellow-villagers to fi nd their most recent job, while just 2.3 percent relied on a published advertisement or applied for their most recent employment through an agency (table 4) . A substantial minority (9.8 percent) found their job through an intermediary (ortomchu or posrednik [Russ.])-typically, someone from Kyrgyzstan who had developed good contacts with local employers and who was well acquainted with the local mechanisms for hiring labor. Moreover, almost half (47.7 percent) of the returned migrants surveyed had been able to fi nd work for friends, relatives, and schoolmates; in one case, a brigade leader had been able to secure jobs for 50 fellow villagers. Such fi ndings help us to account for the otherwise striking speed at which migrants reported fi nding work, with over threequarters securing employment with a week of arriving in Russia. The importance of social networks of kin and friends also help to account for the intense degree of localization of migrant destinations. From Ak-Tatyr and neighboring villages, 67.9 percent of all journeys that had been made in the previous fi ve years to Russia had been to the single city of Moscow, with a further 19.8 percent of journeys destined for Nizhnii Novgorod. Of the remaining migrant journeys, the only signifi cant other destinations were St. Petersburg, Samara, and the Moscow region. 39
The "Infl ation" in Ritual Expenses
There is a further respect in which the case of Jengish's family is instructive in thinking about the economics of migration from southern Kyrgyzstan. This concerns the importance of remittances in sustaining ritual 39. The degree of localization of these destinations is vividly illustrated if we compare the survey data from the neighboring river valley of Sokh, where I conducted an identical survey in February and March 2005, with 282 household heads. From the Sokh Valley, not a single journey captured in the survey was to Moscow (a city widely regarded in Sokh as an excessively dangerous destination); the most popular destinations were Irkutsk, Novosibirsk, Barnaul, and Tomsk-cities not mentioned once by interviewees in Ak-Tatyr. expenses-and, increasingly for young men, the importance of a period of work "in town" in proving oneself eligible for marriage. In Ak-Tatyr, as elsewhere in Kyrgyzstan, differences in fortune are calibrated materially, through physical repairs to homes and outhouses, or electrical goods, such as fridges, DVD players, and music centers, prominently displayed and decorated. But it is in life-cycle ceremonies that a signifi cant proportion of income earned "in town" is invested and wealth most visibly performed.
As in other parts of Central Asia, weddings, anniversaries, and rituals to mark the birth of a child (beshek toi) or the circumcision of an infant son (sünnöt toi) are expensive affairs in the Batken region, often sealed through three days of feasting, with the exchange of goods, the slaughter of animals, and the payment of bride-price amounting in 2005 to over 40,000 som ($1,000). 40 In Ak-Tatyr and its neighbors, the outlays on a toi are often indexed through comparison with the cost of livestock or large, single-item purchases. Responding to my question about the expenses that had been involved in marrying off her daughter, 50-year old Arapateje responded simply, "bir mashinanyn pulu ketti" (one car's-worth went to it). A wedding, in other words, could quite easily consume several years' worth of remittances, and demonstrating that one has at least partially met the costs of that wedding oneself has come to be an important way for young men in the village to establish their capacity to provide.
It was to fi nd the money to marry that Ashym, Jengish's elder brother, had initially traveled to Russia in 2002, and when I fi rst met him, shortly ." "And if you don't do a toi?" I asked. "If you don't do a toi, it would be uiat (toi kylbasang uiat bolot-ta)," Jengish replied, invoking a term that speaks at once of embarrassment, shame, and the potential for social censure. Indeed, as several of my interlocutors pointed out, it was precisely the "infl ation" in ritual expenses that was keeping young men in Russia for large parts of the year. "They'll suck their cheeks all year in Russia to make sure they can invite everyone, get the best singer at their celebration," one Batken elder put it to me, adding, with a vigorous swing of his arm, "you've got to understand that! When people come back they want to invite everyone, they want everyone to know that they have been away, that now they are back, they can have such a toi. That way [they know] it was worth it."
Green Money: Remittances, Ritual, and Social Presence
The importance of ritual expenses as a destination for remittances emerges vividly from the survey responses of returned migrants. Respondents from households with one or more migrating member were asked to indicate both the disbursements on which remittances in their household were spent (including everything from everyday living costs up to large singleitem purchases or investment in buildings, land, and livestock), as well as the approximate value for each of these different expenditures, indicated either as a percentage of the total sum of money remitted during the previous twelve months or as a monetary sum. 41 The amount remitted varied considerably, but a fairly consistent pattern of expenditures nonetheless emerged, with everyday expenses, household repairs, the purchase of livestock; the paying off of debts, the cost of university fees, and the conduct of life-cycle ceremonies the most frequently mentioned destinations. Table 5 indicates these expenses in tabular form, revealing that around a quarter of all the money being remitted and brought back to the four villages surveyed is being invested in what can be considered immediate consumables: food, fuel, clothes, shoes, and schoolbooks. Of the remaining money circulating in the village, three expenses stand out as particu- When these fi gures are explored in light of the qualitative interviews, however, what emerges frequently is the capacity of lineage obligations to "trump" other expenditures, including those that in other circumstances might be considered essential to household survival. Several recently returned migrants explained how the expenses that they had anticipated meeting while working in Russia had been subordinated to the needs of helping relatives with the cost of hosting a toi once they returned home. Others described how the money earned over the course of a year had "gone in a day" upon return to the village. Salkynai-apa, 42 years old, who had returned from her own fi rst season in Russia four months before I fi rst interviewed her in the spring of 2004, explained how the 9,000 rubles Here everyone in the same lineage helps us [bizge tuugan uru jardam beret]. I gave all the money for the fl atbreads. 3,000 of them. M: So that was about 9,000 som, is that right? S: Right, I gave all that! I've got a father and mother. I brought them a dress and a coat [chapan] . I gave presents to other relatives. In that way, every penny that I earned there disappeared! At this point in the interview, I pressed Salkynai-apa on the nature of the social obligations entailed. Was it possible, I wondered, for somebody to reject these expenses? Striking in Salkynai-apa's response was the contrast between her "offi cial" position ("I can tell you about this as the village head . . .") and the imperative to follow the social obligations of custom and tradition (salt), a Kyrgyz term that I leave untranslated in the following extract:
M: And what if, for instance, someone goes to Moscow and is able to earn some money. He comes back wealthy but says, "I don't want to hold a toi. I really need to buy a car." You said that about 80,000 som goes on a toi-about the same as for a car. What would happen if he bought a car rather than holding a toi? S: Here doing a toi is salt [bizde toi kylysh bul salt]. I came back from Moscow after 10 months. My younger brother brought back 50,000 som. All of it went toward the toi straight away. Salkynai-apa's narrative provides a poignant insight into several of the issues at stake. "Excessive" ritual expenditure emerges from her narrative as at once a source of frustration and a fact of life. Young people from the village work in Russia "in real hardship" because of social pressures and the demands of showing respect. And there is real ambivalence about the possibility of changing this situation, signaled in the slippage between the "I" of the village head, seeking to intervene and change patterns of behavior, and the "I" who has compelling social obligations as a sister and fellow villager; the "I" who spent 9,000 som on loaves of bread for a nephew's circumcision feast. Salkynai-apa's response to my question concerning the possibility of doing things differently-"here doing a toi is salt"-is at once a statement of fact and an index of obligation, one that obviates the need for further explanation because it carries the force of law. Indeed, salt is sometimes translated as "customary law"-a term that signals both its experiential force and the role of social sanction and censure in ensuring conformity. 42 The tension that Salkynai-apa alluded to here, seemed, if anything, to have intensifi ed in the fi ve years since I fi rst interviewed her. Between 2005 and 2010, the cost of bride-price in Ak-Tatyr had risen from 40,000 to 60,000 som-an increase my informants attributed to the rising costs of the clothes, food, and fabric that the bride-price would be used to buy. When I returned to Jengish's home in Ak-Sai in early 2010, the village's women's committee (aialdyn komiteti) was actively debating this increase and the role of women in trying to halt it. On a snowy February afternoon, a group of eleven women convened a special meeting to discuss methods for curtailing the costs of ritual expenditure, and particularly the conduct of weddings by the "boys back from Russia" (rossiiadan kelgen baldar). One participant criticized another for allowing her son to include eleven Mercedes cars in his wedding cortege to "show off" to his friends. Another harangued the feisty committee chair, Baktygul-eje, for hypocrisy: while she, with married sons, could easily tell them to cut their expenses, if it were her son who were marrying, she would have supported him in celebrating his success.
Such debates are diagnostic, I suggest, of a moment of tension between a ritual economy oriented toward collective participation and obligation-and thus, toward social leveling-and the considerable variation in domestic economies dependent overwhelmingly now on remittances from Russia. In Ak-Sai, where everyone in the village is incorporated into chains of reciprocity to everyone else, it is usual to invite the whole village to at least part of a three-day toi. As Jengish and many other interlocutors pointed out, not to go to the wedding of a neighbor or lineage member is uiat-it invites social sanction and social commentarywith the result that young people are leaving the village now precisely to be able to sustain meaningful participation in village life.
The other side of this, however, is that hosting a toi at which the whole village is invited is the central social mechanism through which one pays respect to parents and elders and affi rms one's social membership. A sünnöt-toi, for instance, while celebrated to mark the circumcision of a son or sons, is ultimately conducted and spoken of as being "for the people" (el üchün). Sergei Abashin has noted how in rural Uzbekistan the idiom through which full male adult membership in the village is expressed is that of hosting others, literally, "laying the tablecloth in front of the people." 43 In Ak-Tatyr the idiom usually invoked is that of dignity (namys) or respect (urmat). Holding a toi is a way of affi rming dignity, but it also demands personal sacrifi ce: namys, in the words of an often-invoked Kyrgyz proverb, is "harder than death" (namys ölümdön kattuu).
It is in this context, I suggest, that we need to attend to the importance of ritual expenditure, not as a "frivolous" waste of money, but as an active investment in the cultivation of social relations that are as material and present as the repairs to homes and the secondhand Audi cars that now sit in the courtyards of many Ak-Tatyr homes. When my elderly informant commented that only by conducting a toi in which everyone is invited could a returned migrant know that his labor abroad "was worth it," this was not simply a rhetorical fl air. Many of the young men I interviewed pointed to the importance of investing remittances in ritual celebrations to which friends, neighbors, and lineage members were invited precisely as a way of affi rming that they were still here: in the gifts and blessings they distributed, in the sons whom they had circumcised or the daughters whom they had "given away" in marriage, in the merit they generated as words about their deeds circulated, and in the debts accrued to them.
To note this is not to romanticize such expenditure as the manifestation of an essential and unchanging Kyrgyz culture. Nor is it to imply that such obligations do not generate crippling debts-ones that place intense pressure on those thus indebted to seek work in Russia themselves. After all, the recognition that ritual practices are "changing" as a result of green money circulating unevenly in the village fi gured passionately in everyday conversation, just as it was the object of more formal meetings like the one organized by the Ak-Sai women's committee. It is to stress, rather, the importance of asking what such expenditures mean and what they do in a context where previous possibilities for gendered social affi rmation through paid employment, trade, or military service are constrained.
Practices of ritual gifting, as Abashin notes in his study of life-cycle feasts in Uzbekistan, are historically rooted and suffused with religious and social signifi cance: vehicles, potentially, for the distribution of wealth and the accumulation of merit. 44 They play a crucial role in marking gendered membership in a lineage and village community and in materializing social presence. Yet they also serve to enact and reproduce social interdependence, the importance of which is heightened precisely in contexts where other forms of social provision are in radical retreat. Cynthia Werner, studying the enormous investment of Kazakh villagers in household networks at a time of acute economic hardship, shows how gifting helps to substantiate relationships that are essential for getting by: a dynamic she characterizes as the "security of mutual indebtedness." 45 In rural Kyrgyzstan, the radically deregulated labor market sector in which so many village men now participate has, if anything, heightened the importance of such relationships: securing work and accommodation in Russia depends crucially on having friends and acquaintances to help; networks, as we have seen, that are overwhelmingly village based. Far from an "irrational" investment then, ritual expenditure may prove a crucial mechanism for navigating the shocks of the neoliberal economy.
Postsocialist Futures
In rural Kyrgyzstan, new forms of economic practice and the retreat of state provisioning have served, if anything, to give new signifi cance to the household as a domain of collective production and consumption. Moreover, my research suggests that new forms of engagement in distant labor markets have also been used to sustain-and indeed, invigorate-forms of ritual exchange that are identifi ed locally as manifestations of "tradi- 
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Slavic Review tion" located outside the realm of individual accumulation. For many of my informants, this distinction was articulated through the way in which, in different social spaces, the money of labor mattered: if in Russia, "it costs you even to breathe," as one of my informants put it, in the village, social respect demands the performance, at least, of magnanimity-even if, as Salkynai-apa demonstrated, ritual expenditure is minutely calibrated behind the scenes. This has implications for studies of migration from Central Asia, which have tended to pay little attention to the social embeddedness of the economy. It also suggests that we should be cautious about extrapolating too readily from the remaking of economic systems to the remaking of selves. In the postsocialist context there has emerged a rich strand of research concerned with examining the penetration of neoliberal rationalities into everyday life, such as the institutionalization of calculative technologies into formerly socialist production sites, the privatization of labor and leisure, and the role of imported technologies and discourses in interpolating the consuming subject as a singular "you," shaping formerly socialist subjects into what Alexei Yurchak has characterized as a "neoliberal 'homo economicus.'" 46 Such studies have made important contributions to our understanding of how particular, culturally situated economic logics come to travel. Yet in our search for understanding what is newand perhaps, too, in our desire for conceptual coherence-there is a risk of an overly determinist reading of the potential for new rationalities of calculative choice to remake persons and conceptions of self.
Part of this risk, I believe, is borne of linguistic currency. "Neoliberalism" as a descriptor for a planetary state of being has become so dominant an aspect of context (the "neoliberal world order" of much contemporary theory) that it has tended to occlude empirical attention to how, in its diverse instantiations, neoliberal policies unfold, or how certain economic rationalities do (or do not) come to alter conceptions of the self. As Lisa Rofel notes in her study of contemporary China, the term has rapidly come to imply both "a uniformity to experiences of capitalism throughout the world" and to suggest "a monolithic emergence of novel subjectivities." 47 But if part of the challenge is born of language, part of the challenge is also conceptual and methodological: it is easier to chart and measure a shift in discourse, the introduction of new logics of commercial production, or the spread of particular ideological codes than to explore the ambiguous and often contradictory way in which individual people
